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In modern linguistics, linguistic identity presents a growing interest,
which often stems from E. Benveniste’s planned triad “language, culture,
human identity” [1, p. 45], forming together *“clusters of meaning”, i.e.
concepts [2, p. 79-95], [3, p. 10-50]. A special kind of concept is “the
linguistic and cultural type”, whch denotes, in V.I. Karasik’s terms, a
personality type, a representative of a certain ethnic and social group,
recognizable by the specific characteristics of verbal and nonverbal behavior
and value orientation. Since the “linguistic and cultural type” is an abstract
mental formation, retaining a recognizable image of a particular culture, its
content consists of a personality type. The Volgograd linguistic school
contributes most to the description of the linguistic and cultural type
characterized by wide recognition, associativity, recurrence, signedness,
brilliance, typicality, precedence [3]. Figurative, conceptual and value sides
are marked out in this type of concept [2].

The linguistic and cultural whacky type, the landmark of the Russian
culture, reveals the property of duality reflected in a linguistic sign.
According to dictionaries which preserve the most relevant meanings of a
word, a holy fool is a “mentally deranged patient, a freak, a crazy person”
[7, vol. 4, p. 775-776]. At the same time, he is also a saint who “pretended to
have become a mad man and who has, in the opinion of religious people, the
gift of prophecy” [8, vol. 17, p. 2003-2004]. We emphasize that in the
framework of a religious discourse there is no doubt regarding the mental
health of a holy fool. This seeming madness is postulated as a prerequisite,
necessary to do away with pride, allowing to strengthen the achieved
dispassion, and, ultimately, to experience the fullness of the passion of
Christ (a Christ centered holy fool is reflected in the way of giving a name-a
Fool for Christ's sake).

In the popular perception, the moral potency of the holy fool is
actualized. He is the one who refers to the alleged Christian philosophy
concerning the axiological range of goodness, light, salvation, soul, spirit,
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truth, etc. People perceive holy fools as the only bearers of the Supreme
Truth who are willing to speak out loud to kings without any fear. It is only
they who are able to destroy the system of imaginary values of “partite”
peace, sometimes through provocations and “satire”, through working
wonders and telling the truth. Everything is forgiven to these devotees:
actions and deeds which are not in accordance with the circumstances of the
time and place, their eccentric appearance, their strange speeches, the
essence of which can not be understood at once, etc. Given the semi-legal
character of holy foolishness, it is practically impossible to describe the holy
fool-identification mechanism which allows to distinguish blessed fools
from pseudo-holy ones, especially those, who pretend to belong to this rank
of sanctity in order to achieve certain benbefits and welfare. According to
the definition, a holy—fool has to conceal true wisdom, piety and spiritual
perfection under the mask of madness.

However, this article addresses only the perceptive and figurative
representation of the linguistic and cultural whacky type (although this
aspect is difficult to be separated from the valuable one, which we shall have
to refer to) based on the most relevant characteristics, which reflect, in fact, a
stereotypical perception. We have chosen one of Dmitri Rostov’s most
authoritative texts, namely, “Yerpu Munenu” as the basic source to
reconstruct this type of character. The appeal to the hagiographic body is not
a random one, as life stories intended for cathedral reading alongside with
other Russian works about the ascetics of this rank of sanctity has had a
decisive role in the formation of a certain type, which influenced the native
speakers’ degree of assessment and their perception vector. It should also be
emphasized that a person who has never faced a holy fool’s raunch in real
life, could, as a rule, get some information about the given rank of sanctity
from different secular sources (chronicles and foreigners’ confessions) or,
more often, from the church written culture (life stories, religious services
kontakions, troparions etc.). Following V. I. Karasik and O. A. Dmitrieva’s
model, we shall turn to that aspect of the analysis which is called the
passport of the linguistic and cultural type.

Sex. Despite the fact that the first holy fool of the Eastern Orthodox world
was, according to experts, a woman, most adherents of this rank of sanctity
were males. However, the names of other well-respected holy fool women,
including the newly canonized ones, were mentioned in the Russian church
culture.

Age. As a rule, the hagiographic tradition willingly discloses the
circumstances and causes associated with the beginning of a deed, yet, it
avoids to mention the age of the holy fool. The scribe uses such nouns as
“mbeuma” — “maid”, “orpox” -“youth”, “ronoma” - “lad”, “xenmmHa” -
“woman”, “myx” — “husband” (meaning — a man), “craperrs” - “old man”
to indicate the age. It is noteworthy that only childhood is not present in this
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line. There are no holy fool children in the hagiographic tradition, despite
the fact that the type of children’s holiness has taken a strong position in the
range of “apostles”, “laymen”, “martyrs”, and other official ranks of church
sanctity.

Social position. There were people among the devotees who held different
positions in the society: from slaves to top representatives of the higher
upper class. We shall emphasize that the irrelevance of age, gender and
social constraints are characteristic of a stereotypical holy fool. The linguistic
and cultural whacky type is based on the perception of Christian heroism
accessible for both women and men, regardless of their social status and age
(except for children), when the person reaches a certain level of spiritual
maturity.

Appearance. The way an ascetic looks like marks his “otherworldly”
appearance that is percieved by others as an oddity, insanity or inability to
live according to secular canons. A holy fool does not look like other people,
for example, the nuns: “comiacHO mpaBWIaMb MOHACTBIPCKOM JKVM3HU,
HOCWJINM Ha T'OJIOBaXb CBOMX KYKOJ'IB; I/Icr/mopa 7Ke IIOKpbIBajla I'OJIOBY CBOXO
npoctovt Tpsmkoit” [4, p. 9]. This feature often acquires a modus character in
life, i.e. it represents an evaluative judgment. Thus, in the life of the above
mentioned Isidore the Holy Fool, the author speaks about the negative
attitude towards the holy nun:

“Huxorma He Bela 0OHa HU Cb KDM HU JUTMHHOT, HU KOPOTKOV oechapr 1 Boob1ITE
Hu ¢ KhMB He pasroBapuBasia, HECMOTPsI Ha TO, UTO HOpPYTIisl CeCTPHI ee 9acTo OruIn
w 3imocstoBin” [4, vol. 9].

Such appearance and strange behavior will lead them to the conclusion
that Isidore is “miyma n 6bcroBara” (stupid and demonic) [4, vol. 9] and
later, after learning about her holiness, they will bitterly regret it.

One of the incidental characters of the live story Xenia from Petersburg,
desperate to cure her ill husband, describes the vision after which he had
come back to life:

“Ecrim Obl g1 ObDIa cevruac moma, s ObI moexasia Ha CMoJieHcKoe Kiamowmime K
6naxxerHovt Keerv. Tam, mmpumias X ee MorwIe, BblIUIakasia Ob1 coe rope. Illym
XJIOIHYBILIEVI KaJMTKM IIpepBajl Mou IOymbl. KTo-To BomIen B cam K Hawm,
nofymasia s. B 3To Bpems B mpoeme OTKPBITOV JIBepy OecIIyMHO IOsIBMIach
cTpaHHasd rocTs. Jleta ee Hesib3st ObUIa OIIPeIeINTE, HO CAMbIM CTPaHHbBIM OBbLI ee
Hapsyg. Teruible, MsTKme BaJleHKW, [JIMHHas Iyba 0co0Oro IOKpos, BCSA B
cOopkax, a Ha royiope OOJILIION OeJIbI ITyXOBBIVI IUIATOK. KOHIIBI ero ObuIn
3aKpydeHbI Ha Iiee. Tak, BepHO, IJIyXOV 3MOVI B CTapVHY IOBSA3bIBAJIN IUIATKA

JKEHIIMHBI-TIPOCTOIIOAVIHKIL. Bcst oHa ObUIa HEOOBIKHOBEHHO HpVIBJ‘IeKaTeJ‘IBHa"
[4, vol. 5].

The character twice notes the oddity of the “The Winter Guest”.
Though, as it seems, there is nothing extraordinary in her appearance, she
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will explained further one important fact:

“TyT TONBKO I IOHSUIa BCIO HeCOOOpasHOCTh ee 3VMHEro Hapsa IIpU 3TOU
HecTeprmmMoti xape” [4, vol. 5].

It is noteworthy that while describing the clothes and shoes, the
hagiographic tradition will necessarily point to its incompleteness and
partiality: “pyOwuiie, ensa npukpeiBasiiee ThilecHyo ero Haroty”, “Hodru
HeoOyTas, ensa omeras”. The assessment of appearance, is generally
missing, however, in the context of other well-wishers, it acquires a positive
characteristic. Thus the scribe, drawing an image of a holy fool, seeks to
reproduce his struggle with the passion of men, based on the paradigm of
the values of Orthodoxy, deliberately downplaying the aspect of carnal and
physical aspects, to elevate the spiritual one. For example, the life story of
the holy fool Maxim says: “oxs mouTy OOHa’kKeHHBIVI XOAVUIB IO yJIMIIAM
ropozga MockBel, TiepeHOCs 1 XOJI0b, M1 XXaps” [4, vol. 3].

Thus, the whacky, torturing his flesh can completely give up his shoes,
regardless of the season. If there are shoes on, they will be unable to protect
against weather adversities (Xenia “was wearing torn shoes on her bare
swollen from cold feet” [4, vol. 5]). An ascetic sometimes does not hide his
body under his clothes (which in some cases may be due to the provocative
nature of foolishness). For example, St. Basil “xogmwis HarvMmb n IHhTOM U
3VIMOIO, 3VIMOIO 3aMep3asd OT XOJIo[da, a JIbTOM'b CTpafdasd OT 3HO$[", or wears
something strange, inhuman, such as a goatskin or rags. Another holy fool is
described in the following way: “cHsUTB ...cb ce0s ofieXxmy 1, IIpeCcTaBIssICh
JIMIIIeHHBIMB pa3yMa, M3pbsairs ee Ha yactn’” [4, vol. 2].

The tradition of flesh torture, in some cases, turned into wearing fetters
motivated by either the ascetic’s personal will, or by others’ decisions, as in
the case of the holy fool Andrew, when his master states: “mogymas, 4aro
Anppent ofepXuMb ObcoMb, ... HAJIOXWI Ha Hero >Xeb3HbIA Bepuru u
IIpyKasaJl BeCTU Kb 1IepKBU cBsTOVI AHacTacin”[4, vol. 2].

Portrait. We did not find a single example of the description of the saints’
individualized portraits in their life stories. In rare cases, the scribe limits
himself to the most general formulas, for example, in the life story of the fool
for Christ Andrew, it is pointed out that “ceit oTpoxb ObUTH IpeKpaceHD
coboro” [4, vol. 2]. It should be noted that the same characteristic (“hadsome
boy”) will be linked to the image of Jesus Christ who has appeared in
Andrew’s vision.

Lifestyle and habits. One of the characteristics of holy foolishness is the
conscious rejection of the ascetic’s desire “or Bcbx ymobcTep” to an
“avaricious life” due to the rejection of all the worldly things, which is
perceived as sinful in the context of a religious system of values, “contrary to
God”. The holy fools are disinterested. The money that they get as a rule in
the form of alms is immediately given it to the poor without being noticed.
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Thus, being well-to do in the world, Xenia “distributed all the manor”, and,
leaving her home, she asked her friend only about one thing:

“IToM s1 momapio Tebe, TOIIBKO ThI OeIHBIX JaPOM XXUTh IIyCKaVl; BeIlli CeTOIHS JKe
pasmaM Bce, a IeHBIM B LIEPKOBb CHECY, IIyCTb MOJIATCS 00 YIIOKOeHWM IYIIN
pabsr boxmert Kecernmt™ [4, vol. 5].

This circumstance makes holy fools become homeless and induces them
to “nogBrkHMYeckoe crpaHcTBMe” (ascetic wandering).

The place where the whacky has a rest is usually a mystery and if it is
revealed in the life story, it is only used to add to the number of features of
the saint’s “internal image” to emphasize his dispassion, the complete
absence of pride, the desire for self-abasement, etc. The holy fool Andrew’s
temporary shelter is described the following way:

«Korma xe eMmy HeoOXOmMMO ObUIO YCHYTb ¥ HDCKOJIBKO YCIIOKOWUTH CBOE
M3MydeHHOe TDI10o, OHb VMCKaIb Mycopa, IIb JiexarTs coDakKi, M pacrioaraicst
Mexry Hymi. Ho v 1ics He mopryckamm Kb ce6b» [4, vol. 2].

This is both “laughing at the world” and a kind of “a slap in the face of
public taste”, which, at the same time, show the rate of extreme degree of
“self-abasement” and martyrdom. The scribe writes: “Tax cTpagams
I0OpOBOJIBHBEIVI MYU€HUKD M TaKb cMbsUIcst Hajl BChMb MipoMb I0pOAVBEI”
[4, vol. 2].

“Mortification of the flesh” motivates food restrictions. For example, the
holy fool Andrew “vHorza 1o Tpoe CyTOKb He BKyLITh ... xJibOa, MHOrma
Xe ToJIogaqib " I_IbJ'[y}O HeHbJ’IIO, a edJIrM He HaXoOMJIOCh HMKOIOo, KTO Obl
Iogark eMy JIOMOTh xihba, To oH IIPOBOAVITH 0es mmimnm n BTOPYIO Heleso”’
[4, vol. 2].

Nobody saw Isidora to eat properly: “korma-nnbo bira kycoxs xiihba vm
cuabiia 3a CTOJIOMB U BKyIllajla BapeHyIo IIMIIy, IIOTOMYy YTO OHa coOupaia
KpOIIKM, MaJaBlllis cO CTojla, ¥ OuTajach MMM, BMDCTO BapeHOV MMIIU
Vcupopa BKyllasia Ty caMylo BOY, Bb KOTOPOV MbUIa TOPIIKY 1 KOTJIbL” [4,
vol. 9].

Adherents of this rank of sanctity are lonely. As the scribe states:
“OcTaBuBb 3aTODMB OTUIVI JOMB VI POAHBIXH CBOMXb, OlakeHHBINI Bacwtin BB
Hagexab Ha Oymymis Osara nepembHwTs TIDHHOE [OOCTOSIHMIE Ha
IyXOBHOe, TaKb Kak BMDcTO oTia y Hero Obulo orchuenmie OpemeHm
rpbxosbs, BMbDcTO MaTtepm - umcrora, BMDcTO OpaTtheBb — KelaHie
CTpeMUTbCSI Kb TropHeMy lepycaymMmy, a BMecTo ObTelt — cepaedHBId
Bo3mpIxaHig” [4, vol. 12].

Rejecting kinship and family ties, having no children are acts of the holy
fool’s personal faith. These acts are symbolic to a certain extent: chopping off
the horizontal ties, the devotees seek to establish a direct vertical
relationship with God.
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Fools are industrious, they are not afraid of heavy and dirty work, which
they take it for granted. The holy fool Isidore, for example, “nocroszaO
TpyOowlach Bb IOBapHD MOHACTBIPCKOW, cCjIy>)ka BCDMB cecTpamb, U
VICIIOJTHSUTa BCDH MOHACTBIPCKisL paOOTHI, He THYIIAsICh CAMBIMV TPYAHBIMI U
PpHSHbIMT/I.OHa CBOVIMM pyKaMM O4YNIliaJla MOHaCTbIPb OThb BCAKOU rpA3 1
HeYmcTOThl. Takb Tpyawiachb Hpel‘[OJIO6HaFI IIOCTOAHHO, OTh yTpa M 0
HOYM, He IIpelaBasiCh IIOKOIO HOa’ke ¥ Ha 4Yacb, BCerda M3MOXIasl IUIOThb
csoro” [4, vol. 9].

Their day is filled with these and other feats, and they pray secretly to
God at night, not necessarily in the temple, but whatever place they can:
Andrew “Bb TeueHie NHS NPeNCTaBIISUICA JIMIIEHHBIMB pa3yMa, a HOYBIO
Moimwicsa bory m cstom Anacracin” [4, vol. 2]. This holy fools’ typical
behavior is explained by the fact that God's space is not confined to the walls
of the temple for them. In the life story of St. Xenia of Petersburg, it is
written: “HecMOTps HM Ha KakKoe BpeMs rofia, HeCMOTps HM Ha KaKyio
IIoroy, yxoauT Ha HOYb B I10JIe, KOJIEHOIIPEKIIOHEHHO CTaHOBUTCA 3[1€Ch Ha
MOJIMTBY ¥ He€ BCTaeT yXe C 3TOW MOJIMTBBI IO CaMOI'O0 BOCXOMa COJIHIIA,
TIOIIEpEMEHHO [1€j1asd 3€eMHbIe ITOKJIOHBI Ha BCE YEThIpe CTOPOHBI CBETA. B T107J1€e,
IO ee CJI0BaM, IIprCyTcTBIIe boxxie OpUT0 “Oortee siBcTBeHHO™ [4, VOl. 5].

The ascetic way of life, the martyrdom, the strict compliance with the
Commandments of God and the constant presence within the religious
system of values, which the holy fool sets up by his own example,
transforms the holy fool’s way into a “pure life”. This definition is often
associated with the ascetic’s way of life and is generally used in the meaning
of “sinless” and “true”.

Appearance, speech, lifestyle, etc. induce others (with the exception of
virtuous people who are able to see the truth with “spiritual eyes”) to think
about madness. Yet, in the live stories, the hollowness of the ascetics’
madness is emphasized. In this regard, the episode from Xenia’s biography,
who intends to give all her possessions away, is rather notable:

“PomHple MyXa TIofajay IIpollleHMe HadaJIbCTBy yMepiiero Amnapes
®emoposinda, mpocsd He 103BOIIATE KceHum B Oe3yMcTBe pasgaBaTh CBOe
mmytectso. [lo mpuunbe storo Kcenwmst ObUra BbI3BaHA Ha COOTBETCTBYIOIIEE
o0cyteoBaHMe, KOTOpOe 3aKJIIOUMIIO, UTO OHA COBEpIIIeHHO 3moposa” [4, vol. 5].

Constantly praying, holy fools carry their cross without complaint; they
are subjected to all sorts of attacks and ridicule, which they provoke by
themselves.

Hagiography, revealing in detail all the hardships of ascetics’ lives,
underlines the difficulty of such an inhuman lifestyle, which can only be
described as a feat: “Ge3porioTHO Hecsa cBOVI crlacUTeIBHBIN TTOABUT” [4, VOl.
5], “mpoBernia mocTaTouHOe uMCiIO JIHTH Bb Takuxb Hnopsuraxs” [4, vol. 9],
“Tak CTpatarb H0OPOBOIBHEI MyUueHVKD” [4, vol. 2], etc.
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Superhuman abilities. In accordance with the Christian view of the world,
having reached a certain level of spiritual perfection and dispassion, holy
fools are endowed with different gifts.

Knowledge about the events that are sure to occur in the future,
unavailable to others, makes them prophets and seers. Blessed Thomas,
forseeing the death of the church builder who had struck him and his own
death, confesses: “C®b sToro Bpemenu Hu1 MHD oT AHacTacisl y)Xe HUUero He
HIpuaeTcs MPVHATh, HU AHacTacCint He OyzeT MMDTh BO3SMOXKHOCTY YTO—JIM00
niogath MHD” [4, vol. 8]. The prophecy soon came true: Anastasius died one
day later, and the blessed got sick on the way to the monastery and passed
away: “mpecraBwics Kb 6e3cMepTHOV X13HI [4, vOl. 8].

It is worthy to mention that their speech is vague, it is incomprehensible
to others, yet, people can understand the true meaning of their words only
some time later when they come to realize how prophetically gifted holy
fools are. Some of them, for instance Isidora, chooses silence as a form of
“communication”. The life story of Blessed Basil explains that the ascetic “te
I‘OBOPT/DTB 148 Hpe,HCTaBHSUICSI KaKb 61:-1 JIMINTeHHbIMb ;Lapa CJIOBa, KeJ1asd OTVIM'b
CKPBITH OTH JIIOAeVt cBou HJoOponbrenm 1 ObITh BhImomMsiMb TOITBEKO bory™ [4,
vol. 12].

Holy fools can miraculously provide people with whatever benefits they
need: merchants can be ensured a successful trade, unmarried maidens can
arrange a happy marriage, childless parents can “be given” a long-awaited
child, the weak and the sick can be healed, etc.

These are real “philanthropists”, absolute altruists, realizing that it is not
enough to attain some spiritual perfection, it is necessary to “serve God” for
the redemption of human vices and the edification.

Thus, the holy fool is a saint who has attained dispassion (beyond one’s
age, gender and social constraints), who has discoved the absolute primacy
of the ideal, the spiritual over the material, the flesh; he/she is an ascetic and
a lonely mendicant pilgrim, whose appearance, speech, and actions can be
perceived as a manifestation of madness (however, it is a seeming one);
he/she is endowed with the gift of foreseeing, prophecy and healing;
secretly helping and caring for the redemption of human vices. This list
motivates those definitions that characterize the holy fool type: meekness,
gentleness, humility, “the spiritual and bodily misery”, love for one’s
neighbor, the intercession, the virtue, the ability to endure all the hardships,
beatings, mockery and bullying without complaint, which can be provoked
by the ascetic himself/herself; etc. The list of relevant linguistic and cultural
characteristics of the whacky type reflects the stereotypical perception of the
adherent of this rank of sanctity and acts as a foundation (together with the
conceptual and value aspects) to be identified by the masses.
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